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w w w . w o r l d c u l t u r e . o r g

Gandhi’s Path to Tolerance     

There is  a famous quotation attributed to Richard Baxter, the English Puritan, “In necessary 
things—unity; in doubtful things—liberty; in all things—charity.”  This little rule says a lot, I’ve 
often thought.  I don’t know if Gandhi ever read these words, but they seem to lend 
themselves neatly to a Gandhian outlook.

If we wish to look at the statement in terms of tolerance, it is  easiest to begin with charity.  In 
all things—charity.  There must be love, consideration, and respect for every other individual, 
whether we agree with them or not, whether we like them or not.  It does not matter what their 
race, creed, gender, sexual orientation or ideology might be.  Charity here is unconditional and 
unqualified.  The New Testament gives  the analogy of the sun—its light shines alike on all; so 
also one’s love must be perfect.  This is most assuredly a difficult ideal.  Some critics have 
said that this  is unnatural and utopian.  As such, they see no point in striving toward it.  
Nevertheless, they, too, are entitled to the equal consideration of charity.  Others, however, like 
Gandhi, Christ, Buddha, Ramakrishna, and many more, have said unconditional love is 
attainable through training the mind.

This  takes some explaining.  How come the mind?  If charity is  a matter of the heart, why don’t 
we start there?   Because mental distortion is  what obscures and obstructs love’s vision.  A 
Tibetan text says, “The mind is the great slayer of the real; let the disciple slay the slayer.”     
           
           (Continued on page 3)

Theme for 2010:  Pioneers of World Culture
Aim 3.   To honour through appropriate observance the contributions of men and women 

of all ages to world culture          ––  Declaration of Interdependence

    “The truly non-violent action is 

not possible unless it springs 
from a heart belief that he 

whom you fear and regard as 

robber . . . and you  are one.”
                              M. K. Gandhi
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   UPCOMING EVENTS

Stones Into Schools       
New Book Circle:

Saturday, February 13
4:00 p.m. 

Concord House, 1407 Chapala St. 
Santa Barbara

                  
The Institute will sponsor a study of Greg 
Mortenson’s new book, Stones Into 
Schools, in which he describes his efforts to 
bring education to a country beset by war 
and poverty. Vivid portraits of the political 
and social challenges he encounters while 
organizing the building of schools offer 
insights  into cross cultural interactions as 
well as  the universality of human values. In 
reading the book, you will meet the heroic 
people who are making Mortenson’s  vision 
successful and fulfilling for thousands of 
students and parents.

At the first meeting of the discussion group 
on Saturday, February 13th at 4:00 pm in 
Concord House, participants will develop a 
calendar for future monthly meetings and a 
plan for studying the book. Contact Carolyn 
Dorrance at Carolyn@worldculture.org for 
information and to offer suggestions. 
Copies of the book are easily purchased 
locally and online.

www.worldculture.org

Macbeth
Film and Discussion:  

Saturday, February 20th
3:00 - 6:00 p.m.

 Concord House, 1407 Chapala St. 
Santa Barbara

Discussion Leader: Judy Saltzman

Macbeth is Shakespeare's tragic tale of a 
noble, heroic man unwittingly attracted by the 
lower elemental forces of Nature. Urged on by 
his wife, who has also opened herself to the 
lower psyche, Macbeth engages in unthinkable 
acts of murder and treason. He lacks the 
understanding that his ambition and appetite 
for violence is insatiable. This play raises the 
question whether any of us  in Macbeth's place, 
receiving a prophecy of a great future, might 
not do the same.

Matinee Performance: 
Saturday, February 27th

2:00 p.m.
PCPC Theatrefest  

        800 S. College Drive 
       Santa Maria, CA 93454         

       www.pcpa.org
      Contact Judy Saltzman of IWC   
   for reservations:   (805) 528-3008 

 jsaltzma@calpoly.edu
Tickets   $13.80

Carpooling can be arranged.

!

mailto:Carolyn@worldculture.org
mailto:Carolyn@worldculture.org
http://www.worldculture.org
http://www.worldculture.org
http://www.pcpa.org
http://www.pcpa.org
mailto:jsaltzma@calpoly.edu
mailto:jsaltzma@calpoly.edu
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Gandhi’s Path
A disciple is  one who 
u n d e r t a k e s m e n t a l 
discipline.   This is not, of 
c o u r s e , t h e s o r t o f 
intellectual growth that 
might occur in a college 
course through acquired 
information and argument.  
It is as much a learning of 
what not to think, as what to 
think.  Gandhi taught that 
the Law of Love was the 
essence of our being, and 
as such is irreducible and 
indestructible.  It cannot be 
developed, but it may be 
uncovered and activated.  
This  cannot happen while 
the mind is busy excluding, 
c o n d e m n i n g a n d 
objectifying other human 
beings.  Charity means, 
then, much more than 
simply a policy of affability.  
I t m e a n s r e l e a s i n g a 
perception of the heart, that 
other human beings are 
much more than the i r 
opinions, their affiliations, 
their seeming defects  or 
shortcomings.  There is an 
inalienable dignity and value 
to each other person, the 
perception of which is not 
merely a logical proposition, 
but a felt and living fact.  If 
we first think upon these 
lines, we will in time feel 
upon the same lines, by 
dwelling again and again 
upon the ideal.  This is 
disinterested love, an open-
ended support of another 
t h a t h a s n o p e r so n a l 
agenda.            (Cont’d. on page 4)

  
  
              
               

In February

Anniversaries
3rd Horace Greeley, American editor, reformer, politician
 b. 1811
4th   Rosa Parks, African-American civil rights activist 
 b. 1913 
7th   Sir Thomas More, English lawyer, author, statesman
 b. 1478
7th   Charles Dickens, English novelist, social campaigner 
 b. 1812
7th/8th Dmitri Mendeleev, Russian chemist, inventor b. 1834
8th   Proclus, Greek Neoplatonist philosopher b. 410/412
8th   John Ruskin, English art critic, author, artist b. 1819
8th   Martin Buber, Austrian-Israeli philosopher, educator 
 b. 1878
8th   Peter Kropotkin, Russian prince, anarchist d. 1921
10th   Boris Pasternak, Russian poet, writer, Nobel laureate 
 b. 1890
10th   Bertolt Brecht, German poet, playwright, theatre 
 director b. 1898
11th   Thomas Alva Edison, American inventor, businessman 
 b. 1847
12th   Abraham Lincoln, American 16th President of the U.S. 
 b. 1809
12th   Charles Darwin, English naturalist b. 1809
12th   Anna Pavlova, Russian dancer, ballerina b. 1881
15th   Galileo Galilei, Italian scientist, philosopher b. 1564
15th   Susan B. Anthony, American civil rights leader 
 b. 1820
17th   Giordano Bruno, Italian philosopher d. 1600
18th   Shri Ramakrishna, Indian mystic b. 1836
19th   Nicolaus Copernicus, Polish astronomer, scientist 
 b. 1473
21st   Voltaire, French writer, philosopher b. 1694
20th   Frederick Douglass, African-American abolitionist, 
 author d. 1895
22nd   George Washington, American 1st President of the 
 U.S. b. 1732
22nd   Arthur Schopenhauer, German philosopher b. 1788
22nd   Heinrich Hertz, German physicist b. 1857
24th   Giovanni Pico della Mirandola, Italian philosopher 
 b. 1463
26th Victor Hugo, French author, artist, statesman, activist
 b. 1802
27th   Henry Wadsworth Longfellow, American educator, 
 poet b. 1807
28th   Michel de Montaigne, French writer b. 1533
28th   Vaslav N 26th ijinski, Russian ballet dancer, 
 choreographer b. 1890 
                          (con’t. p. 4)
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Gandhi’s Path
This br ings us to the second 
statement: In doubtful things—liberty.  
Gandhi insisted that each human 
being is a truth-seeker, yet no one 
can claim to possess  the absolute 
truth.  There is relativity and limitation 
inherent to every standpoint, and no 
standpoint can offer anything but a 
perspective.  Absolute truth, by 
d e f i n i t i o n , m u s t b e b e y o n d 
perspective.   This is  a logically 
necessary fact that, once truly 
recognized, must result in a posture 
of humility, as one gives due measure 
for the unknown in others, as well as 
the short-sightedness in oneself.  The 
distinction between relative truth and 
absolute truth can become a kind of 
golden key to liberty.  For Gandhi, 
every person has an inherent right 
and duty to seek the truth, which 
means to experiment with relative 
truth in daily life.  Each of us must be 
faithful to the relative truth we have 
presently gleaned, all the while 
knowing that in time it will prove 
insufficient.  Our formulations of truth 
will change as they are sifted; and 
may even require wholesale rejection 
at times.  As we require liberty to 
experiment with truth ourselves, so 
we must grant liberty to others to fulfill 
their needs as truth-seekers.

But what if someone in practice 
deprives others of liberty?   Are we to 
tolerate that?   Perhaps they claim to 
be experimenting with relative truth 
as they know it.  This  brings us to the 
first statement: In necessary things—
unity.  Tolerance is not an ‘anything 
goes’ attitude.  It is  not the moral 
re lat iv ism art iculated in some 
quarters of secular (Cont’.d on page 5) 

In February

Observances and Acknowledgements 
12th   (2010) Maha Shivaratri, Vigil Night of Shiva, 
 celebrated in India
14th   (2010) Chinese New Year observed, Year of 
 the Tiger 
14th   (2010) Tibetian New Year (Losar) celebration 
 begins
15th   (2010) Presidents' Day celebrated in the U.S.
17th   (2010) Ash Wednesday, Christian holiday 
 celebrating first day of Lent
19th   Emancipation Manifesto legally granted full 
 rights of citizenship to Russian serfs in 1861 
20th   American astronaut John H. Glenn orbited 
 the earth three times in 1962
28th   John Bunyan’s Pilgrim’s Progress published in 
 1678 
28th   (2010) Chinese Lantern (Yuan-Xiao) Festival 
 marks the last day of the Chinese New Year
28th   (2010) Purim, Jewish festival celebrating 
 victory over oppression

INSTITUTE OF WORLD CULTURE
Concord House

1407 Chapala Street 
Santa Barbara, CA 93101

Phone: 805/966-3941

Memberships:
 memberships@worldculture.org

Website: 
http://www.worldculture.org/

PRISM Online Community Calendar
PRISM lists member-recommended 

community events of interest 
on the IWC website. 

Please e-mail suggestions to 
donna@worldculture.org. 

mailto:memberships@worldculture.org
mailto:memberships@worldculture.org
http://www.worldculture.org/
http://www.worldculture.org/
mailto:donna@worldculture.org
mailto:donna@worldculture.org
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Gandhi’s Path 
society.  There are opinions 
and practices  that must not 
be tolerated, because they 
harm or endanger others, 
w h e t h e r p h y s i c a l l y , 
mentally, or emotionally.   
They violate the truths of 
d i g n i t y a n d l i b e r t y 
articulated above.   Yet, 
how are we to express our 
i n t o l e rance f o r t hese 
violations of fundamental 
truths?   This is precisely 
the point where Gandhian 
non-violence diverges from 
practices of violence.  In a 
word, we are to express our 
intolerance tolerantly.   We 
are to hate the sin, but not 
the sinner.  

Gandhi was a master of the 
art of persuasion.  He was 
an attorney early in life, and 
a careful structure of logical 
argument is  evident in 
much of his writing.  The 
l a r g e n o n - v i o l e n t 
campaigns were essentially 
large-scale instruments of 
persuasion.  He was 
a t tempt ing to change 
minds, and so change 
behavior.  Of course, 
attempting to forge unity in 
n e c e s s a r y t h i n g s b y 
persuasion is, in itself, 
nothing significant.  What is 
s ignif icant is Gandhi ’s 
example of non-violence.  If 
you terrorize a human 
being, you are likely to get 
him to change his behavior, 

and even, perhaps, to 
change his mind.  This is, 
alas, too often how the 
world foolishly attempts to 
forge unity.  A “shock and 
awe” bombing campaign is 
e s s e n t i a l l y a t o o l o f 
persuasion.  From a 
Gandhian perspective, it is 
entirely wrong-headed, and 
cannot in the long run result 
in anything good, though in 
t h e s h o r t r u n i t m a y 
effectively bully and destroy 
dissidents.  Gandhi ’s 
sa t ya g ra h a i s a l so a 
method of exerting force to 
affect a change of behavior, 
but that force, for Gandhi, is 
soul-force.  The only lasting 
and effective change for a 
human being comes from 
w i t h i n , t h a t i s , f r o m 
v o l u n t a r y a s s e n t .  
Satyagraha is a way of 
bringing another human 
being to a choice, forcing 
either an affirmation or 
r e j e c t i o n o f s o m e 
fundamental truth in stark 
terms.  The self-suffering of 
the satyagrahi makes plain 
the issue at hand.  It is  a 
display of moral courage 
that makes an irresistible 
appeal to the conscience of 
another, and therefore does 
not persuade th rough 
degrada t ion , as does 
violent coercion.  

The problem of achieving 
unity in necessary things is 
frequently a disagreement 

about what constitutes 
n e c e s s a r y t h i n g s .  
Everyone seems to agree 
that there must be no liberty 
r e g a r d i n g s o m e 
fundamenta l t ru ths or 
practices, otherwise the 
result will be chaos and 
disintegration.  Yet while the 
refined intellect and heart of 
Gandhi pointed to abstract 
principles, lesser minds 
have insisted on their own 
particular race, religion or 
political affiliation.  And as 
long as there is  such a 
range of opinion—from 
grossly material to refined 
spiritual—regarding what is 
necessary to human life, 
there cannot be a truly non-
violent cohesion to society.  
In other words, the unity we 
achieve will always involve 
some element of coercion, 
which necessari ly sins 
against dignity and liberty.  
The Gandhian answer must 
be a pat ien t , g radua l 
awakening.  Far from being 
a detached, aloof tolerance, 
the Gandhian ideal involves 
personal encounter and 
e n g a g e m e n t .  T h e 
conscience of humanity can 
be awakened, as  heroic 
individuals take risks laying 
b a r e t h e c h o i c e s f o r 
brethren who have not yet 
fully opened their eyes.

                      Joseph Miller


